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XIL INTRODUCTION.

(Jo-raku-ga-jo, i. e. the four virtues of Nirvazna). This
Buddhism does out of compassion, being itself inde-
pendent of all the troubles of the three worlds.

Buddha Sikyamuni appeared in the world to
perform the most important thing, namely, to cause
beings to become enlightened. There are many
different accounts given of his life. We shall give
here an outline of one of these accounts.

LIFE OF BUDDHA.
Buddha was born in the kingdom of Kapila-vastu

" (Ra-bi-rae) in Central India, on the eighth day of

the fourth month of the twenty fourth year of the
reign of the king Sho of the Shii (Chow) dynasty in
China, 1027 B. C. At the moment of his birth, he
said : ‘I alone, of all beings in heaven above and under
the heavens, am worthy of honour’ His father
was the Mahéd-rdga or ¢ great king > Suddhodana (Jo-
bon Dai-5), and his mother was the Devi or ¢ queen’
Msya (Maya Bu-nin).

At the age of seven he was thoroughly acquainted
with astronomy, geography, arithmetic and military
science. At ten he surpassed other princes in shoot-
ing through seven iron targets. At fifteen he was
formally recognised as heir-apparent. At seventeen
he was married to Yasodhard (Ya-shu-da-ra). At
eighteen he began to think of leaving home, because
he perceived how existence was traversed by the
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XX1o INTRODTCTION.

yaaa schools in Iudia.

Thongh the doctrine of the Mahdyéina was trans-
mitted by Kasyapa and Anands, it lost its power, when
the doctrive of the Hinayina became flourishing.
Six centuries after Buddha, Asvaghosha (Me-myd)
composed the Mahiyina-sraddhotpida-sastra (Dai-jo-
ki-shin-ron)® and promulgated the Mahdyana. A
century later, Ndgiarguna (Ryti-ju) composed the Ma-
hibhaya-sistra (Dai-mu-i-ron),® the Mahapragii-
paramité-sastra (Dai-chi-do-ron),” the Madhyamaka-
sastra (Chii-ron),™ and other works; with which he
explained the apparent doctrine. Finding the- iron
tower in South India, he also expounded the






XXIV INTRODUCTION.

Latter or Eastern Kan dynasty (25-220 A. D.) and
of the San-goku or ‘Three Kingdoms’ (220-265 A. D.),
it was not yet very flouriching. After the
Western Shin (Tsin, 265-316 A. D.), or the Eastern
Shin (317-420 A. D.), the s:holars of the Tripitaka
(San-zd-hos-shi) camo to China from India one after
another, and translated the sacrel books into Chinese.
From that time, the three trainings in the higher
morality, thought and learning became greatly pros-
perous. China is a vast country and its people are
numerous; 8o that we can not minutely hera give the
history of Buddhism there, except an outline of the
following thirteen sects:—

1. The San-ron-shii, or ‘Thre> Sastra ssct’ (sce
chapter 5). In 409 A. D., Kuméragiva finished his
translation of the Three Sastras.® His four princi-
pal disciples Db5-she, S6-j5, Do-yu anl So-ei,
generally called Sho Jo Yu Ei for brevity, expound-
od these books. This sect was firmly established
by Kichi-zd of the Ka-jd monastery under the Zui
(Sui) dynasty, 589-618 A. D.

2. The Jo-jitsu-shiy, or ‘Satya-siddhi-sastra-sect ’
(se2 chapter 2). Kuméragiva translated the Jo-jitsn-
ron,*” which was extensively taught by the priests of
succeeding ages.

3. The Ne-han-shii, or ¢ Nirvina-sitra-ssct.’” In
423 A. D., Dharmaraksha (Don-mn-sen) translated

% Nos. 1179,1186,1188. * No., 1274.




























A SHORT HISTORY OF
THE TWELVE JAPANESE
BUDDHIST SECTS.

CHAPTER I.

The Ku-sha-shii, or Abhidlnaxma—kosa—sﬁstm—sect}
1. A history of the sect.

" The term Ku-sha is a transliteration of the San-
skrit word Kosa or ¢store,” in the title of the prm4
cipal book of this sect or school, the Abhxdharma—
kosa-séstra,’! or the * Book of the treasury of meta-
physics.” It was composed by Vasubandhu (Se-shm_),
who lived in India about nine centuries after Buddha.
The Séstra is divided into nine chapters, in which
the author refers not only to the principal books of
the Sarvéstivadins, one of eigliteen schools of the
Hinayéna doctrine, but also makes a selection of
~ different views of other schools. The composition is
so excellent that it is said to have been praised in
India as an ¢ Intelligence-making Sastra’ (So-mei-
ron).

1 No. 1267 in the Min-zo- moku-roku, or Catalogue
of the Chinese Translation of the Buddhist Tripitaka,
by Bunyiu Nanjio, Oxford, 1883. Similar numbers
hereafter refer to those in the same Catalogue. -










4 KU-SHA-SHT,

the Hosso sect, the doctrine taught in the. Séstra has.

always been studied by the learners of all the Bud-

dhist sacts in Japan till the present day. X
IL. The doctrine of the sect.

In the Abhidharma-kosa-sistra, there are many
technical terms, such as the five Skandhas (Un) or
¢ collections,” the twelve Ayatanas (sho) or ¢ places,’
the eighteen Dhétus (Kai) or ‘elements, and the
seventy-five Dharmas (HO) or ¢things.” All these.
terms are used for explaining things, both Samskrita
(U-i) or ‘ compounded,’ and Asamskrita (Mu-i) or ¢im-
material.” There are also the terms of the four
Satyas (Tai) or ¢ truths,’ and the twelve Pratitya-
samutpidas (En-gi) or ¢chains of eausation,’.and so
forth.

~ Now, let us see what the seventy-ﬁve Dharmas
are, and how they are gronped together.

1. Samskrita-dharmas (U-i-hd) or ¢ compounded
things.” These are the first seventy-two, the remain-
ing three being Asamskssta (Mu-i) or ¢ immaterial.’
The 72 compounded things are groupel under the
following four heads.

(1) Rapas (Shlkl) or ¢ forms,” eleven in number,
viz.; L.

1. Kakshus (Gen) or the ¢ eye,’ that sees ;

2. Srotra (Ni) or the ¢ ear,” that hears;

3. Ghréna (Bi) or the  nose,’ that smells ;

4. Gihva (Zetsu)or the ‘tongue,’ that tastes; and












10 KG-SHA-SHU

of camelesmess” by the veperable men,
6. Nirodha-samipatti Metsu-jin-jo) or ‘attain-
ment of destruction’ by the heretics,
7. Givita (Myd-kom) or * life,
8. Giti (8t0) or * birth,
9. Sthiti {Ji&) or ‘exisetnee,’
10. Gari {I) or ‘decay,’
1L Anityata (Metsu} or ‘non-eternity,’ i e. deat a
The above four (3-11) are called the four forms of
the compounded things (Shi-u-i-80} .
12. Nama-kiya (Myo-shin) or ¢ name,’
13. Pada-kiya (Ku-shin) or ¢ word,’ and
14 Vyafigana-kava (Mon-shin) or  letter.’
Thus there are seventy-two compounded things, all of
which belong to the five Skandhas or collections.
The following three complete number of the seventy-
five Dharmas explained in the Abhidharma-kosh-
sasira. They are not included in the five collec-
tions, being immaterial in their nature.
II. Asamekrita-dharmas (Mu-i-ho) or ¢ immaterial
things.’
1, Pratisamkhyi-nirodha (Chaku-metsu) or
¢ conscious cessafion of existence.’ :
2. Apratisamkhya-nirodha (Hi-chaku-metsu) or
‘ unconscious cessation of existence.’
3. Akasa (Ko-ku) or ¢space.’
Tho abovoe seventy-five Dharmas are, as we have
e, divided into two classes, compounded things






10 KU-SHA-SHU.

of namelessness’ by the venerable men,

6. Nirodha-samépatti (Metsu-jin-jo) or attain-
ment of destruction’ by the heretics,

. Givita (Myd-kon) or ¢life,’

. Gati (Sho) or ¢ birth,’

. Sthiti (J@) or ‘exisstnce,’

10. Gara (I) or ‘decay,’

11. Anityata (Metsu) or ‘non-eternity,’ i. e. deat a
The above four (8-11) are called the four forms of
the compounded things (Shi-u-i-s0).

12. Néma-kéya (Myo-shin) or ¢ name,’

13. Pada-kaya (Ku-shin) or ¢word,’ and

14. Vyafigana-kiya (Mon-shin) or ¢ letter.’

Thus there are seventy-two compounded things, all of
which belong to the five Skandhas or collections.
"The following three complete number of the seventy-
five Dharmas explained in the Abhidharma-kosh-
sastra. They are not included in the five collec-
tions, being immaterial in their nature.

II. Asamskrita-dharmas (Mu-i-ho) or ¢ immaterial
things.’

1. Pratisamkhyéa-nirodha (Chaku-metsu) or
¢ conscious cessafion of existence.’
2. ‘Apratisamkhya-nirodha (Hi-chaku-metsu) or
¢ unconscious cessation of existence.’
3. Akasa (Ko-ku) or ¢space.’
Thoe above seventy-five Dharmas are, as we have
seen,. divided into two classes, compounded things
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12 KU-SHA-SHU.

are the perfect exersice of the same number of prin-
cipal virtues by a Bodhisattva, as a preliminary to,
and indeed a condition of, Lis attaining Buddhahood.
They are as follow: 1. Déna-paramitd, or *perfect
practioe of almsgiving,’ 2. Stla-, or ‘morality,’ 3.
Kshanti-, or ¢ patience, 4. Virya-, or ‘energy, 5.
Dhyéna-, or ‘meditation,” and 6. Pragfé-, or
¢ wisdom.’

The reason why all things aresominutelyexplained
in this Sastra is to drive away the idea of self (At-
man), and to show the truth, in order to make living
beings reach Nirvaza.

Those who may wish to know more of this
doctrine, should study the Abhidharma-kosa-sastra,
by the help of the two Chinese commentaries of Fu-
ko and Ho-ho. - After that, they might study the
other Séstras of the Sarvastivadins, which we have
already mentioned.







14 JO-JITSU-8HU.

Again Ten-dai, Ka-jo and Kuméragiva (Ra-ji)
agreed in taking the Séstra of this sect as that of
the Hinayina; and Ho-un, Chi-zd and Mon-bin,
who were called the three great teachers of the Ryd
dynasty (502-557 A. D.), took it as that of the Ma-
hdyéna. These opinions are still one sided. The
Vinaya teacher Nan-zan, however, said that the
doctrine of the Sistra is the Hinayéna, but that its
explanations are applicable to the Mahéy#ana also.
This opinion would perhaps be right. The know-
ledge of the author of the Sastra was so clear, thLat
he was able to explain the deep meaning of the Tri-
pitaka, and express the unreal character of all human:
knowledge as taught in the Mahédyéna.

‘What is the best meaning of all the schools of the
Hinayéna, selected in the Satya-siddhi-sastra? It
is of two kinds of emptiness or unreality, an which
as many kinds of meditation are established. The
first is the Meditation on emptiness or unreality.
As an empty jar, there is not anything to be called
Atman or self in the five Skandhas or collections
(which constitute what we should call the conscious-
ness of an intelligent subject). This is therefore the
Meditation on the emptiness or unreality of Atman
or self. The second is the Meditation on unselfish-
ness. As the nature of the jar itself is unreal, all

“things in the five Skandhas are names only. This
is the Meditation on Dharmas or things. Thus the
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‘temporariness done by causes’ (In-jo-ke). ' The
names of things are made temporarily by the comr
parison of this and that. This is called the ¢tem-
porariness of comparison.” Thus all things are tem-
porary like bubbles, so that they are empty and
fleeting. To look upon living beings with the view
of the above enumerated three kinds of temporariness
is called the ‘emptiness of being or self’. This
is not the same as the opinion of the Abhidharma
school on this subject ; hecause in that school, self is
denjed on the Skandhas only. Ignorant people and
heretics do not know these two kinds of emptiness of
the Atman and Dharma, and have the false idea of
seeing and thinking, by which they suffer the migery
of transmigration. If one understands the meaning
of the two kinds of emptiness, and practises the
meditation on them, al his passions will be cured.
This emptiness of the two kinds is not that of
nature iteelf, but that by breaking or destroying the
Atman or self and Dharma or thing. This is one of
the differences between the Mahédyéna and the Hina-
yana. Again it is said in the Séstra that ‘one can
obtain enlightenment by one Satya (Tai)or ¢truth’
only, which is the Nirodha (Metsu), or ¢destruction
of pain.’ This is the third of the four holy truths
(Shi-gho-tai). It differs from the views of the Abhi-
dharma school, which says that those of the three
Yanas or vehicles of the Sravakas, Pratyekabuddhas
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502-557. Ho-kei compiled another commentary on
the Sastra in twenty volumes, under the Chin dy-
pasty, 557-589, and was flourishing under the Zui
dynasty, 589-618, and in the earliest period of the
TS dynasty, 618-907. But after Gen-jo’s return
to China from his famous jonrney to India, 629-
645, the doctrines of the Ku-sha and Ho-8s3 schools
-bucame more flourishing in China.

Buddhism was first introduced inio Ja.pnn from
Korea in 552 A. D. Thirty years later, the Prince
. Ioperial Sho-toku was born, who, when grown up,
became & great promulgator of Buddhism. He studied
the doctrines of the San-ron and Jo-jitsu schools,
under the instruction of the Korean priests E-ji, E-s0
and Kwan-roku. Therefore, in his commentaries
on the three Sitras Saddharma-pundarika (Hok-
ke'), Srimalé (Sho-man®), and Vimalakirtti-nivdesa
(Yui-ma®), the Prince Imperial depends on the ex-
planations of Ko-taku, who was a teacher of the Jo-
jiteu school, and also a promulgator of the Maha-
yaua doctrine. In 625, E-kwan came to Japan from
Korea. Like Kwan-roku who had already been in
Japan, he was a scholar of the San-rou school.
Before be left korea for Japan, he went to China and
beeame a pupil of Ka-jd, the founder of that school.
The doctrine of the Jo-jitsu school was therefore
rade known in Japau at the same time as that of the

! No. 134. ® No. 59. ¢ No. 146.







CHAPTER III.
The Ris-shii, or Vinaya sect.
1. The doctrine of this sect.

This sect was founded by the Chinese priest Dé-sen,
Cho-6ho Dai-shi, who lived on Mount Shé-nan at the
beginning of the T°ang or T6 dynasty(618-907 A.D:).
He was well acquainted with the Tripitaka, and es-
pecially versed in the Vinaya, or discipline. He him~
self practised the Vinaya, of the Dharmagupta school,
according to the Shi-bun-ritsn', or Vinaya of Four
Divisions, and taught others by it. There is a work
entitled Kyo-kai-gi, or * Rules of Instruction,’ written
by him for novices. In the preface to it, he says:
¢ If man does not practise the Dhydna and Samédhi
(Zev-na and San-mai), i. 6. meditation and eentem-
plation, he cannot understand the truth. If he does
not keep all the good precepts, he cannot accomplish
his excellent practice.”. This shows that the wisdom
of meditation is produced by keeping the moral pre-
. _ :

Morcover the power of Vinaya or precepts also
causes the Law of Buddha to exist long in this world.
If Buddha's doctrine continues to exist, there will be
no. calamity in the country, where the people can
therefore get salvation. It is the root of all good

things. Not only the men of the Hinaydna keep it,
! No. 1117.







92 RISSHU.

i. e. the meaning of the two Siitras Saddharma-pun-
darika (Hokke) * and the Mahéparinirvina (Ne-han), *
by which the temporary vehicle, such as the Hinayéna,
is determinately understood as the means to approach
the true path. In the two Siitras above mentioned,
the three Yénas or vehicles are admitted, yet they
are after all altogether put into one vehicle, i. é.
the Mahdyana. This is technically called Kai-e,
literally, op2ning or admitting and uniting.’ Do-
sen depended on this principle, and led his disciples
to the Complete Doctrine. This is the characteristic
of the Vinaya expounded by him, and it is the teach-
ing of the Vinaya soct in Japan.

Although the Dharmagupta-vinaya (Shi-ban-ritsu)
of the Hinayéna is' usod by the sect, the doctrine
itself is complete and- sudden (En-don)in its cha~
racter, without any distinction between the larger
and smaller vehicles, as well as the three learnings
(San-gaku) of morality, meditation and wisdom. It
is very high and very deap being the same as the true
nature (Jis38) explained in the Saddharma-pundarika-
sfitra (Hokke),' or permanence (Jo-jii) as explained
in the Mahdparinirvina-sitra (Ne-han)® and the
Dharma-dhata (Hokkai), or ¢state of things,’ in the
Avatamsaka-stitra (Ke-gon).®

The Vinaya of all the different schools may equal-
ly be said to have the meaning of Kai-e already

* No. 134. ° Nos. 113,114. © Nos. 87,88.







24 RISSHU.

doctrines of meditation and wisdom, including the
morality taught by Buddba during his whole life.
Now the Vinaya of the Four Divisions (Shi-bun-
ritsu) is & part of the Doctrine of the Emptiness of
Nature: But Dd-sen judged it from his own thonght
as the Doctrine of the Completion of the Onuly
Knowlodge, because the three learnings of morality,
meditation and wisdom(Kai-j-e san-gaku) are in fact
completly reconciled to each other (Ennyd-mir-ge).
Though he made these several divisions, yet he took
nothing but completion and quickness a8 the princi-
ple of his doctrine. This is his excellent view.
Moreover, if the learning of Sila or morality of the
Doctrine of Completion is spoken of with regard to
reason, any S'ila includes the Three Collective Pure
S ilas (Ban-ju-jo-kai), viz., 1. the Sila of good beha-
viour, 2. the Sila of collecting or holding good
deeds, 3. the Sila of benevolence towards living beings.
But, if it is spoken of with regard to form, there are
two waysofreceiving it, viz. thoroughly and partially
Receiving it thoroughly (Tsii-ju) is to receive the
There Collections above enumerated. Receiving
it partially (Betsu-ju) is to receive only the first of
the Three, viz., the Sila of good behaviour. Now
the doctrine of Sila of Completion in Meaning (En-
i-kai) established by Dao-sen, is the latter kind of
receiving by a Bodhisattva. In this doctrine, there
is an action called Byaku-shi-kom-ma, or Ichi-byaku-
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or Commentary on the Karman or Action, in eight
volumes ; 3. Gy®d-ji-shd, or Record of the Daily Prac-
tice, in twelve volumes. There is a catalogue of his
works compiled by the Vinaya teacher Gwan-js.

Do-sen was succeeded by the second patriarch
named Shi, whose successor was Do-ko. The fif-
teenth patriarch was Gwan-jo, who was accorded the
laudatory name of Dai-chi (‘great wisdom’). He
was & very learned man, and compiled a commentary
on each of the Three Great Books of this sect. Thus
the doctrine of Do-sen was greatly promulgated by
him, so that he may he callel the re-founder-of the
Vinaya sect. :

Buddhism was introduced into Japan in 552 A. D.
But two centuries passed before the doctrine of Vi-
naya was fully known in this country. In the reign
of Sho-mu (724-748), two Japanese priests, Ki-ei and
Fu-shd, went to China, and saw the Upadhyaya.
(Wa-j8, or Kwa-sh, i. e. teacher) Gan-jin in the Dai-
myd monastery of Go-shii. The latter then consent-
ed to their request to promulgate the Vinaya in the
East. Gah-jin together with Shd-gen and others
eighty in number, promised to come to Japan. They
arrived here in 753, having unsuccessfully attempted
the journey five times, and having spent twelve years
on the sea without approaching Japan. In the foll-
owing year, the Empress Ko-keun invited him to live
in the Eastern Great Monastery (T'6-dai-ji) in Nara,






30 RISSHU.

the deep sense of the secret Dharma-dhéta are inclnd-
od in this doctrine. Therefore, if one takes the vow
to practise the moral precepts on this terrace, he is
said to keep the Sila of all the hidden and apparent
doctrines.

In 759, the Empress Ko-ken ordered Gan-jin to
found a monastery called To-shd-daiji. The ¢ Sila
terrace’ was. built therein, where the Empress took
the vow. After this, both priests and laymen conti-
nually follow her example.

In 762, the following resolution was carried out
by Imperial order: — A “Sila terrace’ was built in
two monasteries, Yaku-shi-ji in the province of Shi-
motsuke and Kwanon-ji in Chiku-zen. The former
was the place of taking the vow to practise the Sila
for the people of the ten eastern provinces; and the
latter, for those of the nine western provinces. Both
Places, being in remote regions from the capital, a

‘chapter of five monks was held in the ceremony.
The people of all the other provincesreceived instruc-
tion in the Sila-at the ¢ Sila-terrace’ within the
Eastern Great Monastery in Nara. A chapter of ten
monks was regularly held there. There were theso
three Kai-dan, or ‘ Sila terraces,” in Japan. This
shows that how greatly the Imperial care was exer-
cise for the sake of the people’s religion.

" Gan-jin was a successor of two lines of patriarchs,
called the lines of Nan-zan and 856-bun. In the form-
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er, he succeeded Gu-kei, who was the successor of
Do-sen, Nan-zan Dai-shi. In the latter, the patri-
archs were Hé-rei, Do-j6, Man-i, Dai-ryd and Gan-
jin in succession. Gan-jin was, however, the first
patriarch of the Japanese Vinaya sect. He belonged
properly to the Nan-zan school, though he was
vqually a succesor of the So-bu; because he received
instruction in the full Sila from Gu-kei, who did so
from Do-sen.




CHAPTER IV.

The Hoeso-sht, or Dharma-lakshara-sect,

i. e. the sect or school that studies the nature

of Dharmas or things (i. e. the Yoga school).
I. A history of the sect.

The Tathdgata (Nyo-rai) Sikyamuni preached the
clear meaning of the truth of the ‘middle puth’ of
the Vidy4 matra (Yui-shiki) or the ‘only knowledge’
—the principle of the doctrine of this sect—in six
Sitras, such as the Avatamsaka-siitra (Ke-gon-gyo),!
Sandhi-nirmokana-sitra (Ge-jin-mitsu-kyo)? and
others. Niue conturies after Buddha, Maitreya
(Mi-roku or Ji-shi) came down from the Tushita
heaven to the lecture hall in the kingdom of Ayo-
dhya (A-yu-sha) in Central India, at the request of
the Bodhisattva Asamga (Mu-jaku), and discoursed
five Sastras (1. Yogékérya-bhimi-séstra (Yu-ga-shi-
ji-ron),® 2. Vibhiga-yoga (?)-séstra (Fun-betsu-yu-ga-
ron),' 3. Mahédyaualatikira-or Sitralatikara-sistra
(Dai-jo-sho-gon-ron),’ 4. Madhyauta-vibhaga-séstra
or -grantha (Ben-chii-ben-ron),’ and 5. Vagrakkhedi-
ka-pragiidparamita-sastra  (Kon-gd han-nya-ron).’
After that, the two great Séstra-teachers Asamga and
Vasubandhu (Se-shin), who were brothers, composed

* No. 87. * No. 247. ® 1170. * This has not yet
been translated into Chinese ° No. 1190 ? ¢ No, 1244,
or No. 1245? 7 No. 1231°?
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greatly promulgated the doctrineof this eect in China.
His principal disciple was Ki-ki, who was very clever
and wise. He is said to be the author of a hundred
commentaries on several Stitras and Sistras, and was
called Ji-on Dai-shi, or the ¢ great teacher of the Ji-
on monastery.” In his works, he generally gives
what he had learned by cral instruction from:his
master Gen-jo. Therefore, most of his works are
called Jukki, or ¢Records of transmission.’ Ki-ki
had a disciple named E-sho, (Shi-ji Dai-shi), whose
disciple was Chi-shii, (Boku-yd Dai-shi). They each
wrote some works and made the doctrine of this sect
known in China.

There are four different dates of transmission of
this doctrine into Japan, of which the following two
dates are clearer and called the Northern and Southern.
trapsmission. In 653 A. D.,a Japanesé priest named
Do-sho of Gwan-go-ji went to China and became a
{ellow-disciple of Ki-ki, receiving the instruction from
Gen-jo. When he reterned to Japan, he transmitted
the doctrine to Gyd-gi. 'Th's is the transmission of
the so-called Northern monastery, Gwan-go-ji, being
at Asuka in the provincesof Yamato. Afterwards, in
712 A. D.,, Gen-bo went to China and studied the
doctrine of the Hossd sect, following Chi-shii. Hav-
ing come back, Gen-bo transmitted it to Zen-ju.
This is the transmission of the Northern monastery,
Ko-buku-ji, in Nara on the north of Asuka. Since
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is of this character.

In the second period, though people of small intel-
lect could destroy the false idea of the existence of
gelf,” and escape from continual re-births, following
the doctrine of the first period ; yet they still believed
in the ¢real existence of Dharmas or things.” Thus
they were not able to see the truth. The second
division of the doctrine of the ¢ emptiness of all things
was then taught by Buddha still on purpose in the
Maha-pragiia-piramiti-siitra and similar works. By
this doctrine, the false idea of the ‘existence of things’
was removed, but it caused man to believe in the ‘real
emptiness of all things.” Thus there were two kinds
of people, one of whom believed in the ‘existence or
reality of things,’ and the other, in the ¢ emptiness or
unreality.’

In order to destroy their falss ideas, Buddha in the
third period preached the middle path, neither exis-
tence nor emptiness, The doctrine of this period shows
that the Parikalpita-lakshana (Hen-ge-sho-shii-shd)or
the ‘invented nature’ is unreal, but that the Para-
tantra-lakshana (E-ta-ki-sho) or the ¢subservient
nature,’ and the Parinishpanna-lakshana (En-jo-jitsu-
8ho) or the ‘completed nature,’ are both real. In the
Avatamsaka-siitra (Ke-gon-gy6) and the Sandhi-nir-
mokana~-sitra (Ge-jin—-mitsn-kyd), there are given
several technical expressions, such as San-gai-yui-shin,
or Three worlds (of Kdma [Yoku] or ¢desire,” Riipa
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istonce, emptiness and the middle path,’ then the
three periods are the collections of similar mean-
ing : thus the Avatamsaka-siitra (Ke-gon-gyd) is put
in the third period as it explains the middle path,
though it is the first preaching of Buddha; while
the Sitra of the Last Instruction (Yui-kyd-gyo) ™ is
included in the first period fiom its character.
(b) An outline of the doctrine.

This school explains the five ranks or groups of
a hundred Dharmas, according to the middle path of
the Vidya-méatra~siddhi-séstra (J6-yui-shiki-ron).
They are, 1. Kitta-ragas (Shinnd) or ¢mind-kings,’
2. Kaitta~-dharmas (Shin-jo-ho) or ¢ mental qualities,’
3. Ripa-dharmas(Shiki-hd) or ‘things having form,’
4. Kitta-viprayukta-dharmas (Shin-fu-s6-6-bo) or
¢ things separated from the mind,’ and 5. Asamskrita-
dharmas (Mu-i-hd) or ¢immaterial things.” Though
these five groups are enumerated, there is nothing
but the Kitta (Shin) or mind only. There are eight
Kitta-rdgas or ‘ mind-kings,’ namely, 1. Kakshur-
vigiidna (Gen-shiki) or ¢eye-knowledge,’ 2. Srotra-
vigiiana (Ni-shiki) or ‘ear-knowledge,” 3. Ghrana-
vig#idna (Bi-shiki) or ¢nose-knowledge,” 4. Gihva-
vigiidna (Zetsu-shiki) or ¢tongue-knowledge,” 5.
Kaya vigsidna (Shin-shiki) or ¢ body-knowledge,” 6.
Mano-vigiiana (I-shiki) or ¢mind-knowledge,” 7.
Klishta-mano-vig7idna (Zenna-i-shiki or Ma-na-shiki)

1* No.122.
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real nature, being formed temporarily upon the part
of the mind, mental qualities and forms. The ‘im-
material things > (Mu-i-ho) are not any thing made
to appear by the mind, being the abstract reason
free from birth and de.th. But they are not separat-
ed from the mind, being the true nature of it.
That is to say, things which suffer constant changes
of birth and death, or production and destruction,
appear according to causesand combination of circum-
stances; but the abstract reason of the true nature
of things itself is permanent and not apparent only.
But, if there is no reason; no compounded things
ever come to exist. In other words, if there is the
rexson of production and destruction, then things
appear. Therfore Asamskrita-dharmas, or ¢ imma-
terial things,” are those on' which Samskrita-dharmas,
or ‘compounded things’ depend. Yet they are, of
course, not separated from each other, so that the
‘only knowledge’ (Yui-shiki) includes all com-
pounded and immaterial things.

A hundred Dharmas enumerated in the Séstra of
this sect are subdivisions of the five ranks as already
mentioned. They are the eight Kitta-rigas, or
‘mind-kings,” the fifty-one Kaitta-dharmas, or
‘mental qualities,” the eleven Ripa-dharmas, or
¢things that have form,’ the twenty-four Kitta-vipra-
yukta-dharmas, or ¢ things separated from the mind,’
and the six Asamskrita-dharmas, or ‘immaterial






CHAPTER V.

The San-ron-shii, or Three Séstra sect (i. e. the
Madhyamika school).
I. A history of the sect.

The principal books of this sect are three, viz.,
1. the Madhyamaka-sistra (Chii-ron) or ¢Middle
Book,’ ! 2. the Sata-sastra (Hyaku-ron) or ¢ Hundred
Books,’? and 3. the Dvadasa-nikaya (or-mukha)-séstra
(Jt-ni-mon-ron) or ¢ Book of Twelve Gates.”” Hence
the name of San-ron-shii. These Sastras explain
thoroughly the teachings of Buddha’s whole life.
The sect is therefore, also called Ichi-dai-kys-shi, or
¢ Sect of the Teachings of Buddha’s Whole Life.’
Accordingly it differs much from all other sects
which latter are founded on a certain Sitra or other
sacred books. Those who select a Siitra are liable to
become narrow in opinion, and speak about the com-
parative excellence of other Mahdyéna dectrines; thus
the Avatamsaka-siitra (Ke-gon-gys)* is regarded by
one sect as the principal Sitra, looking at all the
other Sitras as its branches, while the Saddharma-
pundarika-siitra (Ho-ke-kyd)® is revered by another
sect just in the same way.

This arises from ignorance of Buddha’s original
thought, which was to make others understand the

. ' No. 1179. * No. 1188."* No. 1186. * Nos. 87,88.

5 No. 134.
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stages and destroying the two obstacles of passions
and cognisable things (Klesa-dvarana and Giieya-
dvarana, or Bon-n6-sho and Sho-chi-sho), he obtains
four kinds of wisdom, and truly attains to the
perfect enlightenment (Parinirvina). The fullex-
planations of this doctrin are given in the principal
Sistra of this sect, the Jo-yui-shiki-ron.
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the words which comeout from this right meditation. -
The words themselves are the two kinds of trath.
Truth hy general consent (Zoku-tai) is explained for
the Nastikas, who believe that there is nothing.
The true truth (Shin-dai) is expounded for the Asti-
kas who believe that there is something. Thus
they are equally made to understand the middle
path. There are twenty-seven chapters in the
Madhyamaka-sastra. The first twenty-five chapters
refute the confused ideas of the learners of the Ma-
hayana doctrine; and the last two, those of the
Hinayana. .

The Dvadasa-nikiaya-sastra (Ju-ni-mon-ron) is
divided into twelve parts and refutes the confusion
of the men of the Mahdyéna. Generally speaking,
this Sastra also consists of the words of the two kinds
of truth, by which the later confusion is refuted.

The two Sastras,Madhyamaka and Dvadasa-nikdya,
are the works of Nagérguna. Did Indiansever believe
hisworks? They did indeel. The people of the sixteen
great provinces into which India wasformerly divided,
unanimously called Nagirguna ¢Buddha without his
charactersistic marks’(Mu-s5-go-butsu), and respected
* his works as if they had been the Siitras of Buddha'’s
own words. This respect of the people perhaps
originated in the prophecy spoken by Buddha in the
Lankavatara-sitra(Ryo-ga-kyo),' which is as follows:

¢ Nos. 175,176,177,
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We shall now answer him, so as t2 make him
understand clearly, just as the obstinate clouds ar:
blown away by the strong wind. The Indians who
doubted about the genuineness of the Mahdyina
doctrine were of two kinds. Some entertainel the
doubt, not being free from vulgar and rude customs,
The others know the invincibleness of the Mahdyéna
doctrine, yet obstinately uttered theso disrespectful
‘words against it.

In ancient times, there were four divis‘ons of people
in India ( i. . the four castes). They were 1. Ksha-
triyas (Setsu-tei-ri), or the royal race, 2. Brahmanas
(Ba-ra-mon), or the military class, 3 Vaisya (Bi-sha),
or the merchants, and 4. Sidras (Shu-da), or the
husbandmen.” Besiles them, there was a mixed
tribe called Kandalas. The men of a higher class
looked upon those of a lower, as on the, lower animals.
For the purpose of destroying this rude custom,
Buddha showed them the great path or doctrine, by
which they could freely attain to Buddhahood, be-
cause they were equally possessed of the nature of
enlightenment. But, after Buddha entered Nirvéna,
he people still did not quite forget their old rude

" According to the Manu, the four castes are
Brahmanas, or the priestly class; Kshatriyas, or the
" military class; Vaisya, or men whose business was
agriculture and trade; and Sadras, or the servile
tribe.
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Moreover, two centuries after Buddha, the following
Stitras were also added to the Tripitaka, namely the
Avatamsaka (Ke-gon),® Nirvina (Ne-han),? Sriméla-
devi-simhandda (Sho-man),” Vimalakirtti-nirdesa
(Yui-ma)," Suvarna-prabhisa(Kon-kd-myd),*Pragiid-
paramitd (Han-nya),” and others. At that time,
neither Asvaghosha (Me-myd) nor Ndgirguna (Ryti-
ju) was yet born in India. Who can then still sy
that the Avatamsaka-sitra (Ke-gon-gyd)is a work
of Nagéarguna? .

At that period, the Ekavyaharika school (Ichi-
getsu-bu) of the Hinayéina believed inithe Mahdydna
doctrine, but the Lokottaravida school (Shus-se-bu)
did not. In the former school, there were perhaps very
old men who had heard Buddha’s preachiug, so that
their school was fuithful to the Mahiyéna. Two
centuries after Buddha’s Nirvina, Shi-he-e (?) came
down from the Himédlaya mountains, and Mahékatyé-
yana (Dai-ka-sennen) from the Anavatapta lake (A-
nuku-tat-chi). They both were old Sramanas
(Sha-mon), being Buddha’s immediate disciples, and
somewhat united the Mahiyana with the Hinayéna.
Their schools were called Bahusrutika (Ta-mon) and
Bahusrutika-vibhagya (Ta-mon-fun-betsu). It will -
be seen that some men of the Hinayina did not abuse
the M:hayana.

® Nos. 87,88. ? Nos. 113,114. * No. 59. " Nos.
146,147,149. 2 Nos. 126,127,130, ** Nos. 1-15 or 22.
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person is ashamed of making a counterfeit thing.
How much less would a great man like Négirguna
do such a thing? Moreover there is no reason to
prophesy a man of such a low character in the sitras
of the both Yénas. After all some Indians perhaps
produced a false report, which was then exaggeratel
by jealous and abusive men. But the true Buddh-.
ists do not believe in such a thing.

We shall now examine the origin of the Sata-sistra
(Hyaku-ron). At the time of the Bolhisattva Deva,
a king of South India, who governel many countries,
believed in a heretical doctrine and not in Buddhism.
Deva said: ¢If the root of the tree is not cut off, its
branches will not be bent; so, if a king is not con-
verted, the doctrine will not be heard everywhere.’
Thus saying, he became a guard of the palace.
Holding a sp2ar he commanded the soldiers, regulated
the ranks of the army, and made the words of com-
mand clear and short. So all the soldiers gladly
obeyed him, and the king was very pleas:d and asked
him what to wish to do. Duva said: ‘I ama man
of all knowing, who want to debats with several
scholars of all directions in the presence of Your
Majesty.” The king grantel his petition. There-
upon Deva caused a high seat to be spread at a cross-
road and proposed his theme with the following
words: —

¢Amon3 all the holy men,
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trath is nothing but the state whore thoughts
come to a1 end. The right meditation is to per-
ceive this trath. He who has obtainel this madita-
tion is called Buddha. This is the doctrine of the
San-ron sect.
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part of the fifth text in sixty volumes.? ~Afterwards,
in the period (695-699) of the- To (T’ang) dynasty
(618-907), Sikshananda translated forty-five thou-
sand verses of the former part of the same text as
before in eighty volumes.® At the same time, Pragfia
made a separate translation of one chapter entitled
Dharma-dhatvavatira (Nyt-ho-kai). It consists of
forty volumes.*

- What is the ‘Constant text,” that is not to be
written down? ILven at the point of one grain of
dust of immeasurable and unlimited worlds, there are
innumerable Buddhas, who are constantly preaching
the Ke-gon-gyo, throughout the three states of exis-
tence, past, present and future; 8> that the preaching
is not at all to be collected. The one thought of Sa-
kyamuni is nothing but the truth (Shin-nyo). This
truth fills up all the ten directions throughout the
three states of existence. The one thought that is
not separated from the truth also fills up the same -
sphere. While remaining in this one thought, S4-
kyamuni preaches his doctrine, so much s> that all
things in the ten directions throughout the three
states of existence do preach at the same time. Even
one Buddha does so. How much more all Buddhas
constantly do the same. So, there is no means to
collect their preachings completly.

(b) The transmission of the doctrine.
* No. 87. * No. 83. * No. 89.
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out from his month. The Empress Soku-ten of
the To dynasty (reigned 684-705 A. D.) gave him
1he posthumous title of Gen-jn Bosatsu.

" The sixth, Sho-ryd Dai-shi, whose family name
was Ka-ko and his personal name Chd-kwan, lived
on Mount Go-dai and compiled the Dai-sho-
sho," a great commentaly on the Ke-gon-grd in
eighty volumes.

The seventh, Kei-ho Zen-ji, whose family name
was Ka and his personal name Shu-mitsu, lived in
the S6-do monastery on Mount Shu-nan and
promulgated the doctrine.

In 136 A. D., a Chinese Vinaya teacher, Do sen,
came to Japan, and first brought the works of this
sect. Four years later, Ryd-ben 1eported to the Em-
peror Sho-mu, and caused a Korean priest Shin-shd
to lecture on the Ke-gon-gyd of sixty volumes, in the
Kon-sho (‘golden Lell’) hall of the To-dai ji, or the
‘Eastern great monastery.” On the opening day, there
was seen a cloud of purple colour, which the Emperor
admired very much. The lecturer went through
twenty volumes a year, and thus completed his task
at the end of three yeas. After that, lecturing on the
Sttra has become one of the yearly services of the
T5-dai-ji.

II. The doctrine of the Sect.
(a) The time of Buddha’s preaching the
. 8 Nos. 1589,1890.
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where he became Buddhs), yet he preached in those
seven places ; becausz Le spoke the doctrine of non-
impediment of every thingand endlessness of degrees.
Again some might doubt that this Sitra would not
have been preached by Buddha asearly as the second
week after his attainment; becanse in the eighth
assembly, the Srivakas such.as Sariputra (Sha-ri-
hotsu) and Mahdmaudgalydyana (Dai-moku-ken-ren)
who became Buddha’s disciples sometime later, were
present. But this was done so by the power of the
Dhaéranior holding of Buddha. Itissaid in the Sitra,
that ‘all Kalpas of the past are placed in the future,
and those of the future are turned to the past.’
Therefore it was the power of Buddha’s Dhérani,
which caused Sériputra and Maudgalydyana,the later
“converts, to appear in the assembly of the second week.
The Ke-gon-gyo is the orginal sttra of Buddha’s
teachings of his whole life. All his teachings,
thercfore, sprang from this siitra. If we attribute,
all the branches to the origin,we may say that
there is no teaching of Buddha for his whole life,
except this siitra. Now, we shall esplain the title
of the sfitra in the easiest way, in order to show the
outline of the whole work, as the title is said to bea
sign of the book. The title of the sitree in question
consists of the seven characters, Dai-ho-ko-butsu-ke-
‘n-gyd, 1. e. Buddhédvatamsaka (Butsn-ke-gon)-
1 (Dai)-vaiplya (ho-ko)sttra (kys). The first
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chaplers preached in the seven places and eight
assemblies contain nothing but those in which Bud-
dha became enlightened, just as a garland is made
up beautiful by coll:cting immeasurably excellent
flowers. Therefore the Sttra is called the Dai-ho-
ko-butsu-ke-gon-gyo, i. e. the ‘Shtra of Buddha’s
garland of great largeness.’

(b) The division of the Five Doctrines (Go-kyd).

As we have seen already, Buddha pregched the
perfect Stitra in the second week after his enlighten-
ment. But those of weak intellect, such as Séri-
putra and Maudgalydyana were like deaf and dumb
people, and unable to understand even a word. Ac-
cordingly Buddha preached the doctrine of Hina-
yana (‘small vehicle’) with geod means. He expla-
ined the four truths (Shi-tai) to the Srivakas (Sho-
mon), and the twelve chains of causation (Ju-ni-
innen) to the Pratyekabuddhas (En-gaku). He also
spoke of a long practice for three Asamkhya or
¢ countless’ kalpas to the Bodhisattvas (Bo-satsu) of
small intellect. This is only the means of calling
in those of weak understanding, just as if it were to
make a mirage appear in the space of three hundred
Yoganas in order to attract the people to one’sown
purpose. This is the first of the five dectrines,
characterised as ¢ smallness.’ ‘

The second doctrine is described as ¢ the beginning’
(Shi). This is the doctrine which Buddha taught
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The other is the ‘one vehicle of a similar doctrine’
(Do~kyo-ichi-jo), which includes the Saddharma-
pundarika-siitra (Ho-ke-kyo) also. So, the name of
‘ one vehicle’ is equally given to the Hokke Sitra,
but that of the ‘doctrine of completion’ is limited to
the Ke-gon Satra only.

In short, all the virtues of the state of Buddha
are not {0 be shown, without this doctrine. It says
that one destruction is equal to that of all. So, if
one cuts off one portion of passions, he is said to cut
off all. It also says that one practice is equal to
that of all. 8o, if one practises one practice, he is
said to accomplish all. Again, it says that one
thought equals immeasurable kalpas. Therefore, one
passes over the three Asamkhya or countless kalpus
within one thought, and becomes Buddha. Thus,
in the ‘doctrinal division of practice and arrange-
ment’ (Gyd-fu-mon), it speaks of the attainment of
Buddhahood after passing three different births.
But, in the ‘division of completion and circulation’
(Ennyti-mon), it asserts that when one first raises
his thoughts towards the perfect knowledge, he at
once becomes fully enlightened. This is the prin-
ciple of the doctrine of this sect.
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CHAPTER VIL

The Ten-dai-shii, or the sect founded on Mount
Tendai in China.
1. The doctrine of the sect.

The doctrine of this sect i3 to encourage all men,
whether quick or slow in understanding, to exercise
the principle of ‘Completion and Suddenness’ (En-
don),with four doctrinal divisions; one or all of which
are taught to men, according to their ability. The
object of the doctrine is to make men get an exc2llent
understanding, practise the good discipline, and at-
tain to the great fruit of eulightencd.- Thus they
can become a benefit to their country.

The principle of Completion and Suddenness is the
meditation on the middle path. This path is called
the inconceivable state. If oue understands this
principle, all things are in completion. Though
beings were originally in the stat: of completion,
they once sank into confusion and began to suffer mi-
series of existence, without knowing truth. Out of
compassion, therefore, Buddha appearel in the
world, and preached the truth in several doctrines
according fo the circumstances of time and place.
There are the four doctrinal divisions of ‘Conpletion
(En), Secrecy (Mitsu), Meditation (Zen), and Moral
Precept (Kai);’ which are the means of knowing the
principle of Completion.
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The gradual (Zen), (3) The secret (Hi-mitsu), (4) The
indeterminate (Fu-jd), (5) Collection (Z3), (6) Pro-
gress (Tsi), (7) Distinction (Betsu), and (8) Comple-
tion (En).

Thirdly, the Action of Vairokana is the doctrine
of the highest Yauna or vehicle of the Yoga or union.
Those who practisa tha great doctrine of secrecy of
the form and reason, perfect the Sid.1hi (Shitsu-ji) or
‘success,” and benefit the country, are accomplishers
of this Law.

This action is the secret porformance practised in
accorlance with the ability of votaries, who wish to
understand the perfect way quickly. 'Therefore it is
called the Ji-mitsu or ‘secret of matters or forms.’
If they understand the meaning of the secrecy of both
the form and reason, and reach the state of enlighten-
ment, at the stage of agreement of reason and wisdom,
they are quite certain to attain to Buddhahood in the
present life.

Fourthly, the Transmission of the Law of Bodhi-
dharma requires only one thought and three rules,
Those who begin this practice have to enter at once
the spiritual world, and cultivate their mind, wishing
to obtain the highest active power of wisdom. Fina-
lly, if they were considerel to b3 competent men for
the transmission, they are given a sealed diploma in
the special ceremony.

II. A history of the sect.
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tation passed through twenty-three patriarchs in India
after Sakyamuni. In China, E-mon (550 A. D.)
followed the views of the Bodhisattva Néagarguna
(Ryfi-ju), the thirteenth Indian patriarch, and under-
#tood the doctrine of the ‘One thought and Three
kinds of meditation’ (Isshin-San-gwan). - He was
succeeded by E-shi (Nan-gaku Dai-shi, who-died 577
A.D.)and Chi-ki (Ten-dai or Chi-tha Dai-ghi, who
died 597 A. D.). The latter greatly expounded the
doctrine, and it is called jhe transmission of the
Spiritual mountain (Ryo-zen, i. e. the Grédhra-kiia
{Gi-sha-kutsu) in India, where Sikyamuni preached
the Saddharma-pundarika, the principal Stitra of this
sect). Then it passed through five teachers, from
Sho-an Dai-shi to Kei-kei Dai-shi.

In 804 A. D., Den-gyd Dai-shi went to China by
Tmperial order, and received the transmission of this
doctrine from DG-sni, who was the principal disciple
of Kei-kei. After his return to this country, Den-gyo
Dai-shi taught it specially to En-chd (Jak-ko Dai-shi)
and En-nin (Ji-kaku Dai shi). This is the transmis-
sion of the Sam-mon. In 851 A. D., Chi-sh6 Dai-
shi went to China by Imperial order, and learned the
hidden meaning of the doctrine of this rect, under the
instruction of Ryd-sho, a successor of Ten-dai Dai-
ghi in the ninth generation. When he came back
to Japan, Chi-shd Dai-shi taught it to Rys-y@, and
completed tho system of the doctrine. ~ Since that
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Siddha (Shit-tan) or Sanskrit alphabet, and made
clear what had not been known clearly.  More
especially was he initiated into the secret rites of the
great doctrine of Yoga or union. He followed Hg-
zen, Gwan-jo and Gi-shin, who were the disciples of
the Indian teacher Zen-mu-i’s pupil, and received the
doctrinal rank of Dai-kyo-8, or ‘great doctrinal
king.” In847,A.D. he came back to this country and
became the founder of ths Tai-mitsu, i. e. ‘secret
(Mitsu) doctrine transmitted by the Ten-dai sect.” In
some respects, it is far superior to the similar doctr-
ine handed down by the two great teachers (Dai-shi)
Den-gyo and Ko-bo. In 834, A. D. it was trans-
mitted to Anne and others. - It has since diverged
into several schools. This is the transmission of the
Sam-mon, '

In 853, A. D. Chi-shd Dai-shi went to China, and
becams the discipls of Ho-zen, and was given two
things, viz., a pestle, or a kind of brass mace
(Sho or Kine), and a bell (Rei or Suzu), in token of his
complete acquirement of the teachings of all the
Buddhas. He brought back with him several books
and other things. Espacially was he granted permis-
sion by the Emperor to promulgate the ¢meditation
according to trne words’ (Shin-gon-shi-kwan). Thus
he perfected the meaning of complete secrecy (En-
mitsu). Though their genealogical line 8o far as the
Indian and Chinese patriarchs are concerned is the
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the Sei-ryii-ji was his disciple, who like his master
was a very learned man, we!l versed in the Tripilaka
and the Two Parts. Thus he propagated this doc-
trine throughout the Chinese empire.

In 804 A. D., Kui-kai, better known by his pos-
thumous title K8-bd Dai-shi, went to China from
Japan, and became the disciple of Kei-kwa. The
latter was very pleased to see him, and said: ‘I
have waited for yous coming here a long time.’
During two months after his arrival there, Kii-kui
received secret instruction concerning the Two
Parts. In the fourth month, Kei kwa gave him
the Abhisheka, or ‘sprinkling water on the head’
(Kwan-jo), as the sign of successorship, and said:
‘The Bhagavat, or the Blessed one, gave the secret key
to the truth to Vagrasattva, who transmitted it to
Nagérguna, and so on till myself. Now, because I
see you are indeed a man well qualified for this
learning, I give you the key to the secret great
doctrine of the Two Parts. You should propagate
it in your native country.” In 806 A. D., he came
back to Japan. The Emperor Hei-zei received him
cordially, and ordered him to teach it to the people
at large.

- Thus, from the Tathigata Mahévairokana to
Ku-kai, there were eight patriarchs who were the
successors in the Law. RBesides them there is another
series of so-called eight patriarchs who transmitted



SHIN-GON-SHT. 81

the Law. Their names are Nigarguna (Ryt-my®d),
Nagabodhi (Ryu-chi), Vagrabodhi (Kon-gé-chi),
Subhakarasimha (Zen-mu-i), Amoghavagra (Fu-ki-
kon-gd), Kei-kwa, Ichi-gyd and Ki-kai.

Ki-kai had ten great disciples, but two of them
were the true successors, namely, Jichi-e and Shin-ga.
Gen-nin succeeded them and transmitted the Law
to Yaku-shin and Sho-bo. Sho-bd was the founder
of the O-no school; and Yaku-shin, of the Hiro-sawa
school.

A genealogical table of the succeeding Patriarchs.

. India.

1. Mahivairokana (Dai-nichi), ‘Sakyamuni’s
self and inner enlightened body ’ (Sha-ka-ji-nai-sho-
shin).

2. Vagrasattva (Kon-go-satta).

3. Nagirguna,

4. Négabodhi.

China.
5. Vagrabodhi.
6. Awmoghavagra.
7. Kei-kwa.

Japan.

8. Ku-kai, Ko-bo Dai-shi.
Jichi-e and Shin-ga.
Yaku-shin, of the Hiro-sawa school.
Sho-bo, of the O-no school.
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II. The doctrine of the sect. -
(a) The doctrinal divisions.

According to this sect, there are two ways of
classifying all the doctrines of Buddha. First, as the
¢Ten Stages of Thoughts’ (Jii-ju-shin), when the
doctrines are tabulated and considered consecutively,
orlengthwise,of thetable. Secondly,astwo doctrines,
hidden and apparent (Ken-mitsu Ni-kyd), & division
which cuts the table across the middle. In the latter
divission, all the Laws preached by Sakyamun are
called apparent doctrine(Ken-gy0); and those delivered
by the Dharmakaya (Hosshin), or the spiritual body,
hidden orsecret doctrine(Mitsu-kyd). The Dharmakéya
is the inner enlightened body of Buddha. It is coneid-
ered by the adharents of the apparent doctrine form-
less and speechless; but in the hidden doctrine, the
Dharmakiya is said to have a form and to preach the
Law. The apparent doctrine is that which is adapt-
ed to the hearers, like formal conversation with
honoured guests. The hidden doctrine, on the other
haud, is the Law understood secretly by Buddha and
given to his own disciples, like familiar conversation
among relatives. This division is, therefore, used to
explain the differences of depth and shallowness of
the doctrines of this sect and four others, viz., the
Hossd, San-ron, Ten-dai and Ke-gon.

The Ten Stages of Thoughts are originally enu-
merated in the Chapter on the ¢Stages of Thoughts,’
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the practiser of the Shin-gon sect is in the state of
meditation, in which any object is contemplaied as
having no nature, like an image in a mirror, or the
reflection of the moon in the water.

6. The Ta-en-dai-jo-shin (lit.‘other-relation-great-
vehicle-thought’) is the characteristic of tha Hos-
g0 sect. Having understood the truth that there
is nothing but thought, one raises an unlimited
compassion, and transfers beings to the other
ghore of Nirvina.

7. The Kaku-shin-fu-sho-shin (lit. ¢ understand.
ing-thought-without-production-thought’) is the
sharacteristic of the San-ron sect. The Kaku-
chin,” or understanding thought,” means to know
that the impure thought of passion itself is ori-
ginally pure. The ¢Fu-shd,” or without produc-
tion,” is the first of eight negative terms to ex-
plain the middle path. Tuking the first, the other
seven are understeod. It is said that if the cloud
of the false idea of eight confusions is blown
away by the wind of the excellent reason ex-
plained by eight negations, then the sky of the
middle path or truth is clear and calm. If these
sixth and seventh stages of Thoughts are reached,
the practiser of the Shin-gon sect is in the state
of freedom of thought in the meditation of Yoga
or union.

8. The Ichi-do-mu-i-shin (lit.’ one-path-without-
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stands the source and bottom of his own thoughf,
and knows the secret of becoming Buddha by the
present body. This is called the true meaning of
showing virtue.

(b) The Two Parts of the Vagra-dhiatu and
Garbhadhatu.

The mandala, or circle, of the Two Parts re-
presents the nature of the reason and wisdom of
Buddhas, and also the truth of the fyfm and
thought of living Lteings. The rcason why the
mandala is estabished in this sect is to show that
the form and thought of Buddhas and of other
living beings, who are not enlightened, equally
consist of six elements. In the term Vagra-
dhétu, or Kon-go-kai (lit. ‘diamond element’ ),
the word Vagra has the two senses of hard-
ness and utility. In the former sense it is under-
stood to be compared with the secret truth which
is always in’existence and not to be broken, In
the latter semse, it implies the power of wisdom
of the enlightened that destroys the obstacles of
passions, The Garbha-dhitu, or Tai-zo-kai (lit.
‘womb element.’), means to take hold of. It is
compared with the state of things that are taken
hold of within the original body of beings, just
as a child is within the body of his mother.
These two divisions of the Dhitus are represen-
tations of the nature of form and thought, the
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even though it has been sunken in the mud of
trapsmigration for a very long tim>. The Padma
class represents the compassion of Avalokitesvara,
showing that there is the pure thought within
all living beings, which is neither destroyed nor
defiled throughout the transmigration in six states
of existence, like a lotus Hlower in mud.

The Vagra-dhita explains the five kinds of wis-
dom (sce below), and consists of five classes
These are the Ratninubhava (Ho-bu)or ‘gem-class’
and Karminubhiva Katsu-ma-bu or ¢action
class, together with the three classes of the
Garbha-dhitu. The Karma class means to accom-
plish all the actions, and the Ratna class slows
the unlimitedness of virtue and happiness within
the perfection of Buddha’s enlightenment.

Moreover there is the Mand ircle of nine
assemblies in the Vagra-dhatn, which circle means
the perfectness. This Mandala is of four kinds,

namely, 1. Mahimandala, the bodies of all the
objects worshipped; 2. Samaya-mandala, the sword
and other things held by the worthies; 3. Dhar-
ma-mandala, their Viga, (Shu-ji) or ¢seed’ i. e.
the mystical letter or syllable forming the essen-
tial part of a DMantra, and 4. Karma-mandala,
their actions.

The Mandala of nine assemblics of the Vagra-
dhitu is as follows :—
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e A A
5 4 3
Katur- Eka- Buddhi-
mudré- mudri- gati(?)-
parshad - parshad parshad
5 6 7
6 9 2
Piga- Karma- Trailokya-
parshad parshad vigaya-
karma-
* parshad
4 1 8
7 8 1
Sikshma (?)- Samaya- Trailokya-
parshad parshad vigaya-
samaya-
parshad
3 2 9

1. The Karmad-parshad, (Katsuma—e)or ‘action
assembly’ represents the dignified forms and
actions of the objects worshipped. This assem-
bly corresponds to the first of the four Manda-
las. If we minutely count them, there are alto-
gether 1061 worshies therin, but generally they are
reduced into 37 according to the number of their
good qnualities, as the 37 Bodhy-angas, or divi-
sions of the perfect knowledge. The 37 worthies
of the Karma assembly, the first of the nine as-
semblies in the Vagra-dhatu, are in the following
order :—
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. No. 1. Mahévairokana, or Dai-nichi ( ¢ great
sin’), who holds the Mudrd or seal of the fist:
of wisdom.

No. 2. Akshobhya, or Ashuku (‘immoveable”),
who represents the firmness of the thought of
Bodhi or perfect wisdom.

No. 3. Ratnasambhava, or Ho-sho (‘gem-birth’),
who governs virtues and happiness.
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Vagra-sphota (‘d. chain’), and 37. Vagra-ghanti
(*d. bell’). :
r ~ In the above list, Nos. 10-25 are called the
| sixteen worthies of wislom, and Nos. 6-9 and
_26-37 are those of meditation.

2. The Samaya-parshad, (San-mai-ya-e)or‘ag-
reement assembly’ corresponds t> the Samaya-
mandala. The worthies of this assembly, make
the appearance of weapons and Mudris or seals,
ete., according to their original vow.

3. The Stkshma (?)-parshad, (Mi-sai-e) or ¢ mi-
nute assembly’ corresdonds to the Dharma-maudala.
This represents the minute virtues such as five
kinds of wisdom of the worthies.

4. The Mahaptigi-parshad, (Dai-ku-jo-e) or
¢ great-worshipping-assembly’ corresponds to the
Karma-mandala. In this assembly eachof the wor-
thies worships mahdvairokana with gem diadem
and wreath, etc.

In each of the above three assemblies (2-4)
there are 73 worthies. ‘

5. The Katur-mudri-parshad, (Shi-in-e) or
four ¢ seal-assembly’ shows the four Mandalas toge- .
ther in this one assembly, in which there arc 13
worthies. .

In the above five assemblies mahdvairokana
(Dai-nichi) is placed in the middle, showing
that the cause itself is the effect.
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first, and the Karma-parshad is the end. The
former order is from ths s:lf-enlightenmeant to
subjugation, and ths latter from subjugation to
the self-enlightenment.

Thus 437 worthies are counted in the Vagra-

dhitu. But infact there are innumerable obj-cts
worshipped, which are all omitted.
" Next the Garbha-dhitu (‘womb clement’) is
called 13 great enclosures (Maha-vritis?) The
following Mandala, however, omits the shi-dai-
go-in (‘ fonr-great-protection-enclosure’); so that
there are twelve enclosures only :—

Last
a -
Sikya-vriti
Sarvagaa-v.

Ashta-
pattra-
et (7)

North
qnog

‘A-gaeypoly ],

1300A - BYQIBIBSRY Y
vV .

LA

189
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1. The middle Ashta-pattra—vrit;i, (Hachi-y6in)
or ¢ eight-leaf-enclosure ’ is like the following: —

East.

“e4eAlp
@ ~euley ‘

Maha-
Vairorana.

180

This represents Hridaya, or ‘ heart, ’ of beings.
If they meditate on the lotus flower of their
heart, eight petals of the flower are burst open
and five Buddhas and four Bodhisattvas appear
on them, Mahavairokana being in the middle.
Thus in the middle ‘eight-leaf-enclosure,” there
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are 9 worthies.

2. The Sarvag#ia-vriti (Hen-chi-in) or ‘all-know-
ing-enclosure’ on the top contains 7 worthies.

3. The Avalokitesvara-vriti ( Kwan-on-in)
or ‘looking-on-sound-enclosure’ on the north contains
37 worthies.

4. The Vagrapani-vriti (Kon-go-ehu-in) or ‘dia-
mond-hand-enclosure ’ on the south also contains 37
worthies.

5. The Tegodhara-vsiti (Ji-miy6-in) or ‘holding-
light-enclosure’ on the bottom contains 5 worthies.

6. The Sakya-vriti (Sha-ka-in) or ‘able-one~
enclosure’ on the top contains 39 worthies.

7. The Mangusri-vriti (Mon-ju-in) or ‘lucky-
enclosure’ on the top contains 35 worthies.

8. The Sarvaniviranavishkambhi-vréti (Jo-gai~
shd-in or ‘removing-covering-obstacle-enclosure’ on
the south contains 9 worthies. .

9. Ths Kshitigarbba-vriti (Ji-z6-in) or ‘earth-
womb-enclosure’ on the north contains 9 worthies.

10. The Akésagarbha-vriti (Ko-ku-zg-in) or ‘sky- -
womb-enclosure’ on the bottom contains 28 worthies.

11. The Susiddhi-vriti (So-shitsu-ji-in) or ¢well-
perfection-enclosure’ on the bottom contains 8
worthies. '

12. The outside Vagrainubhava-vriti (Kon-gs-bu-
in) or ‘diamond-class-enclosure’ on- the four sides
contains altogether 205 worthies.
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the element ether, being the wisdom to become the
substance of things. 2. The Adarsana-gfidna, or
Dai-en-kyd-chj (¢ great-ronnd-mirror-wisdom’), corre-
sponds to the element earth, manifesting the images
of all things just as in the mirror. 3. The Samaté-
g7idna, or Byo-d&-sho-chi(‘even-equal-nature-wisdom’)
corresponds to the element fire, making no distinction
between this and that, while looking ‘at the things.
4. The Praty-avekshana-giidna, or Myd-kwan-zatsu-
chi (¢ well-looking-considering-wisdom )corresponds to
the element water, being the wisdom that governs
the act of preaching the Law and destroying doubts,
and that distinguishes clearly what is right or wrong.
5. The Kritydnushthéna-giiéna, or Jo-sho-sa—chi
(‘wisdom of accomplishing what is to be done ’) corres-
ponds to the element air, being the wisdom of ¢Hmp-
leting the good action of helping both one’s own self
and others. This comparison is However not per-
manent. )

The unimpeded state of these elements one with
another is compared with the rays of light of many
different lamps. The six elements of Buddha are not
hindered by those of urenlightened beings. Therfore
there is no being besides Buddha, and no Buddha
besides being.  Such is the unimpeded state of the
six elements.

(d) The Yoga or union of the three secrets (San-
mitsu-s6-0).
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different things. The nature of the secrets of beings
are originally not different from those of Buddha's.
But ignorant people do not know it. So Buddha
teaches them to understand and meditate on this. Such
meditation and understanding are those of Buddha,
so that there is the meaning of adding the thres
secrets of Buddha to the three actions of beings. If
our practice is ripe in imitating the action of Buddha
and becomes equal to the three secrets of Buddha,
then there is the meaning of union (Yoga) It is
. said: San-mitsu-85-0-soku-shin-jo, or ¢ Three secrots
united, the present body bacomes (Buddha).’

(e) The attainment to the stata of Buddha by

the present body (Soku-ghin-jd-butsu).

There are three kinds of explaining this snbject, viz,
Ri-gu (‘reason-completed ’), Ka-ji (‘adding-holding’),
and Ken-toku (‘apparent-obtaining’). The first is
explained in the following word : The true form of
body and thonght of all living beings is the Mandala,
or circle, of the Two Parts of Vagra and Garbha-
dhatu. 'The flesh body is the reason of the first five
elements, and it is th Garbha-dhatu; while the
thought is the wisdom of the sixth element, knowledge,
and it is the Vagra-dhatu. These wisdom aud reason
are originally completed in all living beings. This
is technically called Ri-gu-soku-shin-jd-butsu, or ‘the
attainment of Buddhahood by the present body
completed in reason.’ ’
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The Jo-do-shii, or Pure Land sect.
1. A history of the sect.

Buddhism was first introduced into China from
India, in 67 A. D. In 252 A. D., an indian scholar
of the Tripitaka, Samghavarman (K6 So-gai) by

"name, came to China and translated the great
Amitayus-sitra (Mu-ryd-ju-kys)! or Larger Sukhé-
vati-vylha in two volumes. This is the first and
longest of the three sacred books of this sect. This
Sttra gives a history of the Tathégata Amstdbha
from the first spiritual impulses which led him to
the attainment of Buddhahood in remote Kalpas
down to the present time when he dwells in the
western world called Sukhéavati (Goku-raku, or ‘hap-
Py ’), where he receives all living beings from every
direction, helping them to turn away from confusion
and to become enlightened.

In 400 A. D., Kuméragiva (Ra-jii) came to China
from the kingdom of Kharachar (Ki-ji) and produced
a translation of the small Amitiyus-siitra (A-mi-da-
kyd)? or Smaller Sukhavativyiha in one volume.
This is the shortest of the three sacred books. Tt is
taught in this Stitra that if man keeps in his memory
the name of Buddha Amitibha one day or seven days,
the Buddha together with Bodhisattvas will come

! No. 27. * No. 200.
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yana-siitras, persuading others to hear the Law, and
thirteen kinds of goodness to be practised by fixed
thought are comprised in this. Towards the end of
the Stitra Buddha says: ‘Let not one’s voice cease,
but ten times complete the thought, and repeat
Namo’mitdbhaya Buddhiya (Na-mu-a-mi-da-butsu),
or adoration to Awmitdbha Buddha’ This practice
is the most exc.llent of all.

Buddha teaches us in his doctrine the truth of
cause and effect from his right wisdom and under-
ttanding. Bad seed produces bad fruit,and good seed
produces good fruit, just as red pepper is pungent
and sugar-cane sweet according to their own seeds.
This is quite natural. No one doubts about it.
Therefore the Sitra is quite true when it saye that
the right causse of the three kinds of goodness gains
the right fruit of nine different stages in the Pure
Land Sukhavati. _

Depending on the three Siitras above mentioned,
there were three patriarchs in India, who preached
the doctrine of the Pure Land. They were Asva-
ghosha (Me-myo), Nagirguna (Ryfi-ju) and Vasu-
bandhu (Se-shin), who were born in India six, seven
and nine hundred years after Buddha respectively.

In China, E-on (died 416 A. D.) of the Shin dy-
nasty, Don-ran (d. 542) of the Gi dynasty, and Do-
ghaku and Zen-do (both lived about 600-650) of the
To6 (T°ung) dynasty chiefly taught this doctrine.
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ed the precepts. Then his name was changed to
‘Gen-ku. Inhiseighteenth year he retired to kuroda-
ni, and five times read through the five thousand
volumes of the Tripitaka. He did this for the pur-
pose of finding out the way for the ordinary and
ignorant people of the present day to escape from
misery. Taking this opportunity he studied Zen-
do’s commentary already alluded to. He repeated
his examination altogether eight times. At last he
noticed a passage in it, beginning with the words
¢Chiefly remember or repeat the name of Amitabha
with a whole and undivided heart’ (Is-shin-sen-nen-
mi-da-myd-go), etc. Then he at once understood the
thought of Zen-do, who taught in his work that
whoever at any time practises to remember Buddha
or calls his name only once, will gain the right cffect
of going to be born in the Pure Land after death.
Gen-kii then abandoned all sorts of practices, which
he had hitherto followed for years; and began to
repeat the name of Buddha Amitidbha sixty thon-
sand times a day. Thisevent occurred in 1175 A.D,,
when Gen-kii was in his forty-third year. The
name of Jo-do-shfi or Pure Land sect was first
known in Japan in this year. This account is
given in the Choku-shu-den, or Life of Gen-kii
compiled by Imperial Order, and the Sen-jaku-shi,
that is Gen-kii’s own work.

Gen-k#i was very famous in his life-time. He
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Arhat. The gate of the Mahdyana is also the
doctrine by which man practises the three trainings
above mentioned; and in his present life, he under-
stands the thres virtues of Dharma-kiya (Hosshin)
or ‘spiritual body,” Pragiia (Han-nya) or ¢ wisdom,’
and Moksha (Ge-datsu) or ‘deliverance.” The man
who is able to do this is no ordinary one, but hag
natural vigour, and is supposed to possess. merit
produced fromn good actions performed in a former
state of existenca. The firmness of this man’s heart
is as hard as a rock, and his fearlessness of any
obstacles is like a brave soldier’s crushing his enemy.
The doctrins which canses man to do so, is called
the gate of the Holy Path, and the man is called one
who enters the holy state in this world. During
fifteen hundred years after Buddha, there were such
personages in- the world from time to time. The
flourishing state of Buddhism at that period and the
lives of those eminent priests are to be seen from
several compilations of their memoirs. ° '
Now, as the prosent time belongs to the Iatter
Day of the Law (Mappd), people bscome insincere,
their covetousness and anger daily incrsase, and their
contentions yearly ariss. The three trainingsalready
alluded to are the correct causes of deliverance; but
if people think them as useless as last year’s almanac,
when can they complete their deliverance? Gen-ki,
therefore, deeply thinking of this, shut up the gate of
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wonderful exhibition of supernatural power. Then
there appeared to him in a dream every night a
dignified priest, who gave him instruction on the
division of the text in his first volume. Therefore
the author (Zen-dd) treats his own work, as if it were
the work of Buddha; and says that no one is allowed
either to add or take away even a word or sentence of
the book. This is the rcason why Gen-ki quotes the
three Sttras and Zen-dd’s commentary as the texts
in his own work, the Sen-jaku-shi.

If one wants to know the doctrine of the Pure
Land, he must believe in the words of Buddha.
Sakyamuni was the sage who perceived the three
times, past, present and future, which are just as
yesterday, to-day and to-morrow. Among the Indian
heretics, there were some who spoke of the future, but
their account of it was not accurate; and there was
nove who spoke of the past. Now the modern people
speak of the present life only, and do not know
the past and future. Buddha alone knows the three
without any mistakes.

The Pure Land is the western world where Buddha
Amitdbha lives. It is perfectly pure and free from
faults. Therefore it is called the Pure Land. Those
who wish to go there, will certainly be born there;
but otherwise they will not. This world Sah4 (Sha-
ba), on the contrary, is the effect of the actions of all
beings, 82 that even those who do not wish to be born



JO-DO-SHU. 113

here, are also obliged to come. This world is called
the path of pain, because it is full of all sorts of
paius, such as bitth, old age, diseace, death, etc.
This is therefore a world not to be attached to,
but to be disgusted with and separated from. One
who is disgusted with this world Sahi and who _is
filled with desire for that world Sukhévati will after
death be forn there. Not to doubt about these words
of Buddha even in the slightest degree is called the
deep faith; but if one entertains any doubts, he will
not be born there. For this reason, Ryti-ju said:
¢Iu the great sea-of the Law of Buddha, faith is the
only means to enter.” This is an outline of the doc-
trine of this sect.
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13. Kapimala (Ka-bi-mo-ra).

14. Nagirguna (Na-gya-a-ra-ju-na).

15. Kanadeva (Ka-na-dai-ba).

16. Réhulata (Ra-go-ra-ta).

17. Samghanandi (S8-gya-nan-dai).

18. Samghayasas (Ka-ya-sha-ta).

19. Kumérata (Ku-mo-ra-tn).

20. Gayata (Sha-ya-ta).

21. Vasubandhu (Ba-shu-han-dzu).

22. Manura (Ma-do-ra). .

23. Haklenayasas (Kaku-roku-na).

24. Simha (Shi-shi).

- 25. Vasasuta (Ba-sha-shi ta).

26. Punyamitra (Fu-nyo-mit-ta).

27. Pragitara (Han nya-ta-ra).

28. Bodhidharma (Bo-dai-daru-ma).

Bodhidharma was the third son of a king of the

Kashis, in South India. Thinking that the time of
teaching his doctrine of contemplation in the East
had come, he arrived in China, in the first year of
the Fu-tsii period under the Ryo dynasty, 520 A. D.
Bodhidharma then taught the Emperor Bu the secret
key of Buddha’s thought, who was, however, not yet
able to understand it. So leaving there, he crossed
the river Yo-shi, and entered the dominion of the
Northern Gi. In the Sho-rin-ji (the name of a
monastery) on Mount S he sat down cross-legged
in meditation, with his face to a wall, for nine
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bowl of Sikyamuni, transmitted through the Indian
and Chinese patriarchs, as the symbols of the right-
fol socoessor.  Then the venerable Jin-shi, the
head of seven hundred disciples, composed the
following verses: —

% The body is like the knowledge tree.

The mird is like a mirror on its stand.

It shoud be corstantly and carefully brushed,

Lest dust shou!d te attracted to it.”*
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Prayers of Amitibha,the eighteenth of which is the
foundation of the doctrine of the ¢ crosswise passing-
over’ (O-chd). '

This doctrine was transmittel at various times
and in different places by the so-called Seven High
Priests * (Shichi-ks-80), who were the patriarchs of
the three countries of India, China and Japan.
They were the two Bodhisattvas Néigérguna (Ryu-
ju) and Vasubandhu (Ten-jin) of India, Don-ran,
Do-shaku and Zen-do of China, and Gen-shin and
Gen-kii of Japan. Their works are most minute in
explaining the doctrine of the sect,for which reason
the authors are reckoned as patriarchs. The seventh
patriarch Gen-kii also called Ho-nen was the teacher
of Shin-ran, the founder of the sect.

Shin-ran was a tcion of the Fuji-wara family (born
1173 and died 1262 A. D.). He was a descendant
of Uchi-maro, and son of Ari-nori, who was an
official belonging to the palace of the Empress Do-
wager. As a boy he went to mount Hi-ei, where he
studied the doctrine of the Ten-dai sect. In his
twenty-ninth year, he became the disciple of Hg-
nen, from whom he received the tradition of the
doctrine of the Pure Land. Although there were
many fellow-disciples, he was especially favoured by
his teacher. Afterwards he compiled a book with
the title of Kyd-gyd-shin-sho-mon-rui, or ‘Collection
of Maxims concerning the Doctrine, Practice, Faith
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Buddhas. The state of Buddha which is the fruit -
of such a cause is called Amida, or Amitdbha and
Amitiyus, that is, *Immeasurable Light’ and
‘Immeasurable Life. It also means the perfection
and unlimitedness of wisdom and compassion.
Therefore he can take hold of the faithful beings
within his own light and let them go to be born in
his Pure Land. This is called the ¢ Other Power of
the Original Prayer.’

The creed of the sect is explained as the believing
thought which follows the Original Prayer, and is in
correspondence with the wisdom of Buddha. This
is the same as the therefold faith enumerated in the
Original Prayer, namely, 1. the true thought, 2. the
belief, and 3. the desire to be born in the Pure Land.
Though these are reckoned as three, the substance is
only one, that is called the ¢ believing thought,’ or
the ¢ one thought.” If we examine our own heart,
it is far from being pure and true, being bad and
despicable, false and hypocritical. How can we cut
off all our passions and reach Nirvina by our own
power ! How. can we also form the threefold faith!
Therefore knowing the inability of our own power,
we should believe simply in the vicarious Power of.
the Original Prayer. If we do so, we are in corre-
spondence with the wisdom of Buddha and share his
great compassion, just as the water of rivers becomes
slt as soon asit enters the sen. For this reason,
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essential in this sect. Contequently even the priests of
the sect are allowed to marry and eat flesh and fish,
while those of all other Buddhist sects are strictly
prohibited from doing so.

Those who belong to this sect are recommended to
keep to their occupation properly, and to discharge
their duty, so as to be able to livein harmony. They
should also cultivate their persons and regulate their
families. They sould keep order and obey the laws of
the government, and dv the bust for the sake of the
country. Buddha says in the Great Sitra (i.e. the
larger Sukhévativytha ): ¢ You should separate your-
selves from all evil, and sslect and practise what is
good, thinking and cansidering well.” The followers
of this sect are already in correspondence with the
Original Prayer of Amitdbha Buddha, so that they
are also in harmony with the iustruction of Sékya-
muni, and the general teaching on morality. This
is the Samvriti-satya (Zoku-tai), or truth by general
consent, a partof the doctrine of this sect, which has
reference to the distinction of good and evil in conduet
in this world.

Now, as to the Paramértha-satya (Shin-dat), or ‘true
truth,’ which refers to the distinction of belief and
doubt in the mind, what benefits do the believers
derive by their putting faith in Buddha? . In the
present life, they become the members of the Sam-
yaktva-rasi (Sho-jo-ju), or ‘mass of absolute trath.’
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them. If so, they should do nothing but follow the
instruction of Buddha Sékyamuni, Then there will
follow ultimately such benefits as the world heing
harmonious, the country prosperous, and the people

peaceful.
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dzii-hon, i. e. Jin-riki hon, the 20th chapter of the
Sanskrit text and the 21st of the Chinese version),
namely : —
Sakyamani Buddha. )
Visishéakaritra Bodhisattva (Jo-gyd Bosatsu).
Nichi-ren Dai-bo-satsu.

Though the outer form of the doctrine of this sect
depends on that of the Ten-dai sect, the principle is
absolutely in harmony with the principal Sttra; so
that the internal transmission is much more correct
than the external one.

II. The Doctrine of the sect.
(a) Anoutline of the Saddharma-pundarika-siitra.

The Saddharma-pundarika-siitra contains the doct-
rine which is characterized by the term Gon-jitsu-
hon-jaku-kai-e, i. e. ‘open comprehension of tempora-
ry and true (doctrines), and that of original and su-
bordinate (states of Buddha).’ The ¢ temporary '(Gon)
doctrine is that of all the Stitras spoken by Buddha
during the first forty years of his career, before he
spoke the Saddharma-pundarika-siitra, which alone
contains the ‘true’ (Jitsu) doctrine. The ‘original’
(Hon) or primitive state of Buldha means the *ori-
ginal enlightenment’ (Hon-gaku) of the very remote
time when Buddha was in his primitive stage (Hon-
ji).  The ‘subordinate’ (Shaku, lit. footprint) or se-
condary state of Buddha is the ‘first enlightenment’
(Shi-kaku) of Buddha's life-time in this world (Sui-






. 138 NICHI-REN-SHU.

pleaaure. So, there were three distinct clasees of
people, who became the sages of as many vehicles.
This is called the doctrine of temporary expedient.
Thus, during the first forty years, Buddha spoke
several Sttras, observing the distinctions of three
vehicles, But in the Saddharma-pundarika, he de-
clared that all his speeches of the first forty years
were expedients, and that there was only one vehicle
(Eka-yana) and not three. Farther he said: ¢The
Sravakas and Pratyekabuddhas are also the Maha-
“yéna and able to become Buddhas. Even the Ikkhan-
tis (Is-sen-dai) or ‘unfaithful men’ and women are
able to attain to Buddhahood. All living beings
are possessed of the nature of Buddha ; so that there is
reason to believe that every one without exception can
become enlightened. This is my true doctrine, which
should not be doubted. However the temporary
doctrine of expedients has been spoken by me for the
purpote of leading men to the true path of the Sad-
dharma-pundarika. Therefore the temporary doc-
trine itself is true in some respects. The temporary
doctrine is like the lotus flower, and the true doctrine
is like the fruit or seeds of the lotus. The flower is
truly the expedient for the fruit. The expedient and
the truth are unseparable. No expedient exists
without truth. No truth appears without expedient.
‘They are almost one, though numbered two. This
is called the Lotus of the Good Law.’






140 NICHI-REN-SHE.

porary’ teaching of the first forty years, Sikyamuni
spoke of himself as he first attained to Buddhahood
in this world as it appeared to be 8o. But when he
spoke the Saddharma-pundarika, he manifested his
real state of ‘original enlightenment,’ as he was the
Buddha of permanency and the lord of the whole
universe. But no ‘original enlightenment’ is mani-
fested unless the ‘first enlightenment’ has been at-
tained here, just as the flowers and the moon of the
former days can be understood only after we see
those of to-day. Again we can know the Buddhas
of the ten regions by seeing one Buddha only, and
recognise that we ourselves are already Buddhas by
hearing the state of other Buddhas. All Buddhag
of the subordinate state are like the images of the
moon reflected upon several waters, and only the
Buddha of the original state is like the real moon
in the sky. The ‘subordinate’ state is shown by the
‘original’ one, and vice versi. Though they are
different from each other, their virtue is one and the
same. This is called the Lotus of the Good Law.
When Buddha preached this doctrine, the whole
assembly of living beings of ten different worlds,
who were present in the Dai-ko-kii-e, or ‘Great Sky
Assembly,’ upon Mount Geéidhrakita (Ryd-zen),
.attained to the state of Buddha. This is the form
of preaching of the ‘original doctrine’ (Hon-mon) of
the Saddharma-pundarika.
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(b) The Three Great Secret Laws.

The important points of the doctrine of Nichi-ren’s
sect are called the Three Great Secret Laws or Doct-
rines, which include all rules of Buddhism.: In the
chapter on the Duration of the Life of the Tathigata
(Ju-ryd-hon) in the Saddharma-pundarika, Buddha
spoke of the permanency of the three bodies of Bud-
dha, namely, 1. Dharma-kéiya (Hosshin) or the spiri-
tual body,’ 2. Sambhoga-kéya (Ho-shin) or the ‘body
of compensation,” and 3. Nirména-kiya (O-ge-shin) or
the body capable of transformation. This doctrine is
the essence of the Siitra and the object of the appea-
rance of Buddha in the world; so that it is taken to
be the substance of the Three Great Secret Laws. In
the Siitra there occurs the term ‘the Tathégata’s
Secret Supernatural Power’ (Nyo-rai-hi-mitsu-jin-dzi-
shi-riki), whence the name of the Three Great Secret:
Laws.

The Three Laws are the Hon-zon, Dai-moku, and
Kai-dan of the Hon-mon, i. e. the chief Object of
Worship,the Title of the séitra,and the Placeforlearning
the Sila or moral precepts, all of which belong to the
Original Doctrine. The substance of these is contained
in the title of the Siitra which consists of the five
Chinese characters, Myd-ho-ren-ze-kyd (Saddharma-
pundarika-siitra) 'We remember in our mind the
chief object of worship, recite with our mouth the
title of the Siitra, and keep in our body the place of
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of the Calm Light (Jak-ko-jo-do), i. e. the Kai-
dan.

In short one should remember that his own body
is the Original Buddha (Hon-zon), thought is the
Good Law (Dai-moku), and the dwelling-place is the
Pure Land of Constantly Calm Light (Kai-dan).
Thus he should dwell in the Dharmadhétu, or ‘spiri-
tual state,’ of his own thought.

Though the rules of practice of Buddhism are
various, the three trainings (San-gaku) of the higher
morality (Kai), thought (J3) and learning (E) are
the' most important. By the higher morality one
keeps off the bad conduct of his body; by the
higher thought, he tranquilizes his mind; and by
the higher learning, he becomes free from con-
fusion and attains to enlightenment. There is no
Buddhist sect which does not take these three trainings
as theprinciple of their practice, though each sect
possesses its own peculiar excellence.

So this sect is the same.  The Three Great Secret
Laws are the three trainings of the sect. The Kai-
dan is of course the morality (Kai). The meditation
or thought (Jo) is to belicve in the chief object of
worship (Hon-zon) and to meditate on the Good
Law. The learning (E) is to repeat the title of the
Sitra (Dai-moku), which contains the wisdom of all
Buddhas, and to show the excellence of the wisdom.

If one keeps these Three Secret Laws, the three
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Susiddhi-vriti, 96,98
Sikshma-parshad, 91,94
Siitra, 18,22,32, etc.
Sttrilamkara-sistra, 32
Stirya, X

Sturyasoma, 45

Soma, X

Sautrintika, 2,13
Skandha, 4,10,16,85,143
Stapa, 135

Styéna, 8

Sthavira, 51

Sthiti, 10

Sparsa, 57

Smeiti, 7
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Srota-dpanna, 109

Haklenayasas, 116
Harivarman, 13
Hahadhara, IX
Himélaya, 52
Hinayéna, 1,13, etc.
Hinayana-vinaya, 25
Hinayéna-siitra, 53
Hridaya, 97
Hetu-vidya, 33
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52 11
55 8
65 26
72 24
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94 15
105 6

CORRECTIONS.

for ¢ séistra’ read ¢ pada;

for deat a’ read ¢ death’

for ¢ ohers’ read ¢ others’

for ¢ Ho-s50 read ¢ Hosso

for ¢ Go-sho ’ read ¢ Gossho ’

for ¢ Mahé&samghika 1ead ‘ Mahasam-
ghika’

for ¢ D5-ko ’ read ¢ Do-go’

for ¢ Go-shit read ¢ Yo-shii’

‘the Sila-at ’ to be left out.

for ¢rystems’ read ¢ manners’

for ¢ Klesa-’ read ¢ Klesa-’

for ¢ system...is’ read ¢ manners...are

for the s:cond ¢ So-r0 ’ read *So-sen’

for ¢ Af ter’ read ¢ After’

for ¢ Ekavyahdrika ’ read * Ekavyava-
hérika’

for ¢ Svore’ read ¢swore’

for ¢ Suddhas’ read ¢ Buddhas’

for ¢ Fina-lly ’ read ¢ Fioal-ly’

for ¢ chin ’ read ¢ shin’

for ¢Dai-ku-jo-e ’ read ¢ Dai-ku-yo-¢’

for ¢ Amitayus-’ read ¢ Amitaywr~’
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